Islamic Concept of Religious Emigration in 
Contemporary Salafism 


For most of Islamic history hijra seems to be of peripheral professional interest of the clergy and used 
more widely as a practical tool when a situation arose that called for a solution concerning the first 
Muslim community and its struggle for survival with the forces of disbelief that surrounded the first 
Muslims. With the advent of the 20th and especially the 21st century the situation changed and hijra 
became the main topic of publications by intellectuals, especially the Salafists. Before going into details, 
we need to understand that Salafists are not a monolith. There are varied interpretations of what it means 
to be Salafist. Here we are going to discuss the two who either extensively talked about hijra or used 
this conception of hijra to further their movements. Tariq Ramadan considers both to be literalist 
Salafists, one is al-Albani and disciples and the other the infamous Islamic State. While the Islamic 
State appeals to radicalized Muslims, al-Albani’s Salafism appeals to a much wider Salafist audience 


including pietists. 
Hijra According to al-Albani and his Disciples 


e Muhammad Nasir ad-Din al-Albani promoted the apolitical concept of dawah as a 
call for the only true Islam through education, verification of hadiths, and purification 
of the faith from adverse influences, including political engagement. 

e According to al-Albani an individual cannot apply to a particular jurisprudence school 
or teachings of an individual who is not inherently protected from an error and a sin. 
Only the companions of the Prophet were granted this “immunity.” A Muslim, 
therefore, is to profess the practice of the first Muslim generations, as-Salaf as-Salih, 
and thus follow an infallible pattern. 

e Al-Albani also criticized some of the hadiths of al-Bukhari’s collection, generally 
considered authentic. Many of his views were considered highly controversial in the 
religious environment of Saudi Arabia. For example, he considered the veiling of 
women’s faces to be insufficiently substantiated by hadiths. 

e He sharply criticized the ideology of the Muslim Brotherhood and Sayyid Qutb, while 
in his book “Fitnat at-takfir” he unequivocally condemned the so-called takfirists. In 
line with the methods of as-Salaf as-Salih, al-Albani considered obedience to the ruler 
to be the right approach, whereas disobedience and political involvement of various 


groups of Muslims could lead to the disintegration of the Muslim community, fitnah. 


Al-Albani put forward his views on Hijra in his book “The Obligation of Hijra from 
Lands of Shirk and Kufr.” In this book he quotes a hadith supporting hijra, including the 
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hadith: “J am free from any Muslim who lives among idolaters.’ 


Al-Albani sees two reasons why new converts are not leaving the lands of unbelievers. 


e First, these Muslims do not want to give up the comfortable material life provided 
to them by their countries of origin, even at the expense of not having a full spiritual 
experience. 

e The second reason, and for which no one can blame these Muslims, is that they do 
not learn about the duties of hijra from the works of Muslim authors translated into 


their languages. 


Furthermore, those who are unable to emigrate due to an illness, are imprisoned in the 
country or at risk in Muslim countries, as well as women and children who do not have 
the necessary experience, are exempted from the obligation of hijra. However, if a 


woman is able to emigrate, then she does not need a legal male guardian to do so. 


Al-Albani also quotes Qur’anic verses 97-100 of Surah an-Nisa and adds a comment 
by Ibn Kathir: Muslims who remain among unbelievers while capable of Hijra and 
unable to practice Islam commit injustice to themselves and thus do what is forbidden 
by God. Furthermore, al-Albani relies on al-Qurtubi’s interpretation of the Quran, 
adding that these verses provide evidence of the obligation to leave the place where 


sins and disobedience to God are widespread. 


Similarly, one of al-Albani’s student, a Jordanian scholar, Hussein Ibn Awda al- 
Awayisha summarised the Salafi concept of Hijra in his work, “al-Fasl al-Mubin fi 


Mas’alat al-Hijrah wa Mufaragat al-Mushrikin.” 


e He writes Hijra is an ongoing duty. 

e This is the majority opinion. 

e the author emphasizes that hijra is a natural step on the path to Jihad. Jihad and 
hijra are two inseparable concepts. He who emigrates because he has been 
harmed by unbelievers will not stop fighting in the way of God, hoping to gain 
God’s favour. In support of his claim the author cites all the Quranic verses in 


which jihad and hijrah are related. For example, Verse 218 of Surah Bagarah: 
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Translation: Surely those who have believed, emigrated, and struggled in 


the Way of Allah—they can hope for Allah’s mercy. And Allah is All- 
Forgiving, Most Merciful. 


Also, al-Awayisha also points out that in theological works the subject of hijra is usually 


discussed in the chapters on jihad. 
Author also gives qualities that place has to have to be Dar al-Islam. These are: 


a) Open recognition of Muhammad as the prophet of God. 

b) Open observance of God’s orders and abstention from what God has 
forbidden. 

c) Muslims must be the dominant element of the state. 

d) The ruler must be a Muslim. 

e) Expressions of unbelief may not be held openly unless there is an agreement 
with Muslim authority, for example regarding the religious practices of 


Christians and Jews. 


Interestingly, according to al-Awayisha a Muslim is supposed to perform hijra from any 
territory where the prophet’s companions are cursed and where sins and innovations prevail. If 
an ideal country is not available as a destination for emigration, then a Muslim should choose 
the smaller of the two evils. For example, if there is a state in which very little of Islamic 


injunctions is practiced, then it is still a better choice than a state ruled by Jews or Christians. 


Hijra and Islamic State 


Islamic State is an Iraqi offshoot of al-Qaida and founded by a man recognized under the 
pseudonym of Abu Musab az-Zarqawi. From the beginning the Islamic State has been 
focused on missionary activities. It called on Muslims to join the organization and practice 
“true Islam” under its leadership. After the Islamic State established itself in power, it began to 


use more technologically sophisticated methods aimed at Western audience. The “hacker 


brain” of the Islamic State Junaid Hussain, also known as Abu Hussain al-Britani, spoke to 
Muslim youth: “You can sit at home and play the Call of Duty, or you can come here and 


answer the real Call of Duty.” 


The Islamic State established the “al-Hayat” media agency under whose auspices the online 
magazine Dabiq was being published between 2014 and 2016. The online magazine 
Rumiyah was being published by the same agency between 2016 and 2017. The shift from 
Dabiq to Rumiyah magazine seems to mark the change of orientation of the Islamic State’s 
propaganda from the Levant region to the West. In the texts of the magazines Dabiq and 


Rumiyah, the greatest emphasis is placed on the six aspects of hijra. 


Aspect No. 1: Hijra is a timeless, absolute duty. 


Hijra is not just obligation but a litmus paper of his faith. The preface to the second issue of 
Dabiq sets out the Islamic State leadership’s position on Muslim’s obligations to it: “Rush to 
perform hijrah, just as Moses hurried to his Lord.” The fourth issue of Rumiyah states: “Thus, 
their role models in hijrah are the determined messengers who were harmed for the sake of 
Allah and who never considered the torment they received from people to be on par with the 
punishment of Allah.” And the eighth issue of the same magazine says, “Such did the Prophet's 
companions, who are the best of the creation after the prophets, endure the bitterness of hijrah 
and the loss of wealth, family, and homes, all for the cause of Allah [...] so where are we in 


relation to them? 


The eighth issue of Dabiq reads: “The mother of the faithful, Sawda bint Zama, the wife of their 
prophet, was the one who performed hijrah to Ethiopia and Medina. She left Meccca despite 
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her virtues.’ 


The fact that neglecting hijrah is a serious offense against God is made clear in the third issue 
of Dabiq: “So abandoning hijrah — the path to jihad — is a dangerous matter. In effect, one is 
thereby deserting jihad and willingly accepting his tragic condition of being a hypocritical 
spectator [...] God makes it clear that He will punish the hypocrites with even greater hypocrisy 


for failing to keep their obligations to Him” 


The article “Hijrah and Forgiveness” from the third issue of Dabiq begins with a hadith in 
which Amr Ibn al-As narrates how he came to see the prophet, and before taking the oath of 


allegiance, he demanded all his sins to be cleansed. 


To this the prophet Muhammad replied; “Do you not know that Islam erases all previous 
sins? And don’t you know that hijrah erases all previous sins? And that the Hajj erases 


all previous sins?” 


It is written in the third issue of Dabiq; “So do not say to yourself, ‘I will never succeed in my 
hijrah.’ Most of those who have tried, have successfully reached the Khilafah [...] Do not say 
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to yourself, ‘I might get arrested.’ That fear is unsure and the obligation of hijrah is certain.’ 


The fourth issue of Rumiyah magazine states: “So if the schemes of the taghut have prevented 
you from performing hijrah to Iraq and Sham, then know that the doors of hijrah will remain 


open until the Hour is established” 


To support the view that the duty of hijrah did not end with the conquest of Mecca in 630 AD 
the authors of both examined magazines quote well-known hadiths: “Hijrah will not cease 


until the fight with the unbeliever’s ceases.”” And “Hijrah will not cease as long as there is 
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jihad.”’ And the hadith: “7 do not associate with any Muslim who lives among idolaters.’ 


Aspect No. 2: Dar_al-Islam_is_ exclusively _a_territory 
administered by the Islamic State 


Aspect No. 3: The special position of Sham as a destination of 


hijrah 


Use Ibn Tamiyyah a lot here. 


Aspect No. 4: Legitimate reasons for which hijrah cannot be 
performer 


EXECPTIONS IN Surah Nisa verse 98-99 


“Tf for any reason you are unable to perform hijrah, try to arrange oaths of allegiance to 
Caliph Ibrahim in the place of your residence. Publish them as much as possible. Gather 
people, for example in mosques, Islamic centres, and Islamic organizations, and publish these 
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oaths of allegiance.’ 


The 11th issue of Dabiq already calls for another alternative: “As for the Muslim who is unable 
to perform hijrah from dar al-kufr to the Khilafah, then there is much opportunity for him to 


strike out against the kafir enemies of the Islamic State. 


Aspect No. 5: A Muslim cannot live freely among unbelievers 


“Modern-day slavery embodied in employment, working hours, etc. is slavery that leaves 
Muslims in a permanent sense of subordination to their infidel master. It’s as if Bilal had never 


been liberated and the Islamic State in Medina had never been established” 


Aspect No. 6: Hijrah is an integral part of a larger process 


In the conception of the Islamic State, hijrah is the first step in a process that naturally finds its 
historical pattern in the state-building activities of the Prophet Muhammad and in the 


establishment of the first Islamic State. This process has five phases: 


a) hijrah, 

b) the creation of a community of believers (Jama), 
c) the destabilization of apostate regimes, 

d) the consolidation of power in this territory, and 


e) the establishment of a caliphate. 


Conclusion 

Hijra, as interpreted by the Islamic state, broadly corresponds to the conception of literalist 
Salafism of Muhammad al-Albani and his disciples. 

They agree on the meaning of the verse No. 97 of Surah Nisa. 

They agree on, therefore, an obligation of hijra until the day of resurrection. 

They agree on that Hijra means emigration from Dar al-Harb to Dar al-Islam. 


However, they differ in some more detailed features. For al-Albani, Dar al-Islam, the Abode 
of Islam, may be any Muslim country where basic Islamic customs are observed. On the 


contrary, the Islamic State considers itself to be the only territory, where the order established 


by God is adhered to and all other states fall under the classification of Dar al-Harb, the Abode 
of War. 


For al-Albani those who do not migrate are prone to lose their faith but is not explicitly declared 


as unbeliever. For ISIS he becomes an unbeliever. 


While for al-Albani’s Salafism hijra to as-Sham is the preferred option, for the Islamic State 


hijra to as-Sham is a duty. 


Similarly, al-Albani’s Salafism envisages hijra as a phenomenon of permanent continuity 
which will last until the end of the world. However, the authors of Dabiq and Rumiyah go a 
step further when they see the apocalypse to be imminent. Thus, Muslims from all over the 


world must emigrate to the territory of the Islamic State without any delay 


